the collective biographies of the Makers of Canada were the least satisfactory and the shortest lived. It was World War I that created the first Canadian historiographical revolution. As dominion status and the structure of the British Commonwealth evolved from the crucible of conflict, Canadian secular historians became preoccupied for a full generation with attempts to discover the origins of Canadian nationality and the Commonwealth in Lord Durham's Report and in the practice of responsible government. The late Chester Martin's detailed Empire and Commonwealth ( 1929) is perhaps the most obvious example of this genre of historical writing from the era of Mackenzie King.
It took another World War to broaden Canadian historical perspectives, but that broadening process has also given us two generations of historical reductionism and balkanization. After the lead of Harold Innis in economic history came a proliferation of such special approaches to the Canadian experience. We developed historical lobbies to investigate urban history, social history, family history, labour history, military history, regional history, technological and scientific history, intellectual history and, perhaps in honesty we should add, religious history. At this moment we seem to have lost sight of the historical woods as we slashed away individually at our own particular historical tree. The end time of historical rassemblement, of synthesis in Canadian history, must be approaching -at least it should be approaching soon -a time when we can assess our achievements in specialized study and reconstruct a more meaningful (because more complete) picture of Canada's past.
But where has Canadian religious history stood in relation to these other historical interests? Research in Canadian religious history during the past century has shown parallel but slower development than Canadian secular history. Our national religious experience has been subject to most of the same forces as our secular experience -nationalism and particularly secularism -yet because religion is a universal or international experience the writing of Canadian religious history has been subject to external forces largely unknown in secular history, and not confined or conflnable to national dimensions. Modernism, fundamentalism, ecumenism, liberalism, electronic evangelism, are the most obvious of those forces or developments that inevitably create elements in religious history that do not parallel our secular experience.
Over the years Canadian religious history has been written in several forms -biographies of the faithful (almost always hagiographie), congregational histories, regional or national denominational histories, -90-and finally specialized studies of issues or movements such as churchstate relations or the social gospel. Biographies, congregational and regional denominational histories are by far the most numerous, the earliest and the least scholarly types. The specialized studies have come more recently, since 1945, and usually from the pens of professionals and academics which guarantees the books a certain immortality but not certain popularity ! For Canada the new wave of secular biography, embodying the "warts and all" philosophy of history seems to date from Chester New's Lord Durham (1929) and for its religious counterpart from C.B. Sissons' Egerton Ryerson (1937, 1947) . Religious biography, however seems almost inevitably to be constrained by the maxim nil nisi bonum, and no denomination really wants to hear too much about the humanness of its particular saints.
Canadian religious history in other forms than biography also seems to suffer from the same distortion. In past denominationalism projected into history gave the reader so often the impression that the only Christians, perhaps the only humans, to inhabit Canada were members of "Denomination X." The problem with denominational-hagiographic history is that at best it tends to become special pleading that glorifies self by ignoring others, and at its worst -when under stress -reacts with doctrinaire condemnation of others as "lesser breeds without the law." Neither situation is inevitable but too often it has been the practical result. On the other hand the more specialized and interpretive works in Canadian religious history too frequently fail to provide a comprehensive picture of the role of religion in the total social, intellectual and cultural life of Canada. We desperately need solid general histories of the denominations but even more we need an equivalent to Sydney Alhstrom's religious history of the American people to serve as the inspiration, yardstick and foundation for such histories.
Canadian religious history needs new philosophical approaches if we are to progress much beyond the incomplete and unsatisfactory stage the craft now enjoys. Canadian secular history has usually been written as a dichotomy of conflict -every issue has been examined and reported in terms of some language-based competition between French and English. Our recent admission that sectionalism is a major cause of internal tension has not disabused all historians of their black vs white interpretation of past events. For Canadian religious history there was a similar dichotomous typology by which all Canadian -91-religious history could be written in terms of Catholic vs Protestant. -92-religious history -as a tribute to the centenary of Canadian confederation, and after various tribulations the trilogy by Walsh, Moir and Grant appeared in 1972. This project too had its inherent problems. Economics dictated that the volumes be less than 200 pages each, thus severely restricting the approach of the authors. Perhaps even more crucial, the historiographie approach of the first two volumes was based more on institutional history than people-history. The result was a history that was already historiographically obsolescent thanks to two major intellectual developments. The first was the ecumenical winds of change unleashed at Vatican II. The second was the broadening approach to religious studies, evidenced by the new sociological interest in religion and by the new university departments of religion that absorbed so much from the domain of theological seminaries.
The work of Lome Pierce in promoting Canadian literature and bilingualism from his powerful position in the editorial chair has not received the acclaim it deserves, but it is more important here to note that this bishop of Canadian letters was responsible for the publication of a shelf of books on Canadian religious history at a time when few publishers would consider any manuscript in that field. Although Palm Publishers did produce some monographs on Canadian Catholic history, the quantity of religious history flowing from Ryerson Press during four decades of Pierce's oversight was much larger than that of any other Canadian publisher and perhaps equalled the production of all other presses combined in this particular field. The contribution of a second person to the postwar awakening interest in Canadian religious history has, however, passed entirely unnoticed. That person was Donald Grant Creighton who, beginning about 1950, encouraged such research by a small coteri of graduate students, and at least two of their doctoral theses were subsequently published as monographs. As Pierce used his position to disseminate and popularize Canadian religious history in print, Creighton's involvement at the university level did much to legitimate such studies in the eyes of secular historians.
By the mid-1960s the Canadian religious history scene was again in a revolutionary phase, and the changes that followed were more striking than those that had separated the periods before and immediately after World War I. Laymen trained in history were entering the field of religious history and gaining acceptance from the seminary professors who previously dominated the teaching and writing of church history. Both undergraduate and graduate courses on Canadian religious history were now offered at some institutions. The Canadian Journal of Theology, begun in 1955, had become the major vehicle for publication -93-of research in the field, and a substantial number of monograph studies, often based on graduate theses, were appearing. By 1960 the Canadian Society of Church History (its name admittedly reflecting an institutional approach) was established with hopes of becoming a scholarly, bilingual, non-denominational organization. Those hopes have not been realized but the past score of years has seen, interestingly, the founding of several more denominational historical societies (in addition to the older Catholic and Anglican ones) -and included among the new groups is a society for Canadian Jewish studies.
Canadian religious history seemed in this second revolution to becoming of age. An awakened public interest and an awakened scholarly interest in the field gave promise of greater things to come, soon. A generation later, however, we must admit that the progress has been slower than we wished or expected. A promising but apparently short-lived, development for the CCHA was the publication of a news sheet called "The Bulletin". No. 1 appeared about 1948 and seems to have been the work of Brother Alfred Dooner. Noting that some seventy per cent of the Association's one thousand members were English-speaking, Brother Alfred commented that the Association, now fifteen years old, "supplied a long-felt want especially in our English-speaking provinces." In his opinion, however, the work that lay ahead was still vast for "the Catholic Irish, English and Scotch pioneers ... have been almost entirely forgotten." 3 "Who shall write our history? It is for us Catholics to write our own history. We cannot expect our Protestant fellow Canadians hoc. cit., pp. 1-2.
